The Jubilee Cycle

By Larry Acheson

The Jubilee cycle is not something | have really loasldrry about. The command doesn’t really affect nrgqueal life.
If it did, 1 would have to sound the trumpet in a cerggar and on a certain date so as to proclaim lilaroughout all the
land (Lev. 25:10), plus | wouldn’t be allowed to sow or réegi year. Since I'm not currently engaged in farminta@ing a
garden, this is not something | would do anyway, so théegupear doesn’t really apply to me personally. Newededs, some
folks use the Jubilee cycle so as to introduce us tointieg of Scriptural events, including the first comingYashua the
Messiah, and to accomplish this chronological determinatichave found that they take some liberties with thénpla
instructions found in Yahweh’s Word, and this concernstonthe point that | have decided to put my own thoughts into
written form.

The question | am led to ask myself is, “If | werdrlty in the days in which Sabbatical years and Jubiésesywere
observed, would | reckon them the way these Bible stutiessnth that they should be determined?”

In order to answer the above question, let’s first emarhiow some folks believe the Sabbatical years andedujpdars
should be determined. Here is how the author of amiettarticle explains it:

Also of importance is that the entry into the promisaadl occurred in 1406 BC. This
means that we are currently half-way through the impoitétit jubilee cycle, which will
end in the spring of AD 2025. (70 x 49, which is 7 x 70 x 7 yeard90 x 7 years. A
jubilee is counted as 7 x 7 years in succession, with ttreds@rlapping the first year of
the next cycle of 49 years. Hence, the seven year 3abaat the 49-year jubilee cycles
run uninterrupted in the same way as the reqular weeklysBas God is consistenti)

The author of the above excerpt believes that the/88r overlaps the first year of the next Jubileeecydh other words,
“year 50" isalso“year one” of the following cycle. I'm sure thereeasther ideas and explanations pertaining to how count to
Jubilee years, but the above is the one | am mostidamith. Interestingly, | find that although most oéthxplanations |
have come across agree with the one cited above, lirtaah individual comes up with a different year in vidhtice current
jubilee cycle ends! The above individual, as revealedsicdinmentary, maintains that the current cycle widl m the year
2025. Another individual, whose comment is cited belowcidpées that the next jubilee year will correspond ¢oytar
2010:

| made my own chart, and guess what? The year 2010 AD came out as the Jubilee
Year.

Sept. 9, 2010 is Tishri 1, 5771, the Feast of Trumpets that is Christ's Coronation
Day in Heaven. It is also the day of the Marriage of the Lamb and the Judgment
Seat of Christ. It is the Day of God's Wrath too. If this is correct, Jesus would
return, as | thought, on the following Nisan 1, 5771 (April 5, 2011), during the
Jubilee Year.?

| never cease to be amazed at how there seemstwédye to individuals offering their predictions of whilea Messiah
will return, even though Yeshua plainly stated, “Buthafttday and hour knoweth no man, no, not the angelsasfem, but my
Father only.” The above prediction is but one of mangJe read over the years. Other prognosticatditdieamore
cognizant of Yeshua’'s words, but still perhaps a litttedare of themselves, say things like, “He said no knanvs theday
and hour... He didn’t say we can’'t know thmonth and yedt Their different conclusions notwithstanding, both widuals
from whom | have quoted this far agree that “year 50hefjtibilee cycle overlaps the first year of tiextcycle. In other
words, “year 50” and “year 1” coincide.

From the internet article entitlé@the Jubilee Cyclesve read virtually the same “year 50 = year 1" raie:

! http://www.bible-codes.org/Geneva-peace-treaty-covelsaael.htm(Notice that the author chose to remain anonymous).
2 Taken from the Prophecy.com website, “Pro and Con,128923-2005, by Marilyn J. Agee, located at the followingLUR
http://www.prophecycorner.com/agee/procon1209.htiNdte: The author also wrote that she believedahtire would
occur on the day of Pentecost, 1998 (see “Pro and Con 27).




The jubilee cycle is 50 years long and begins every 49 years, so that the 50th, or
jubilee, year of one cycle is also the first year of the next cycle.3

This same author also offers a “calendar” depicting he believes the jubilee cycle should be reckoned:
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Is the above definition of a Jubilee cycle Scriptur@én we find in Scripture a teaching that th8 géar is also the first
year of the next cycle? In a word, the answer isToe above definition does not come from Scriptuatar, it comes from
aninterpretationof Scripture. In order to get a firm grasp of whati8are actuallydoessay, let's review the text in question.
The only place in Scripture we can turn to in ordernd the instructions pertaining to the Jubilee yeaeigtlcus 25. This
same chapter offers the explanation for determinin@tidatical years, often referred to asidmel Sabbaths These years
are critical to our study because in order to understenddtermination of théubilee yearwe must first understand the
reckoning of th&Sabbatical years With this in mind, let’s read the first portion of Laeus 25:

'And Yahweh spake unto Moses in mount Sinai, saying,

3 http://www.danielrevelation.com/sda/reference/jubilee estitm| (Again, notice that the author chose to remain
anonymous). Also, séhe Chronology of the Old Testament: Solving the Bible's Mwijuing MysteriesFloyd Nolen
Jones, New Leaf Publishing Group, Green Forest, AR, Noge2004, p. 288, where the author writes, “Whereas dae 5f
Jubilee is regarded as the 50th year (Lev. 25:10), therendy 49 years from one Jubilee to the next.”




2Speak unto the children of Israel, and say unto thehenWe come into the land which |
give you, then shall the land keep a sabbath unto Yahweh.

%Six years thou shalt sow thy field, and six years tholit phane thy vineyard, and gather
in the fruit theregf

“But in the seventh year shall be a sabbath of restthattand, a sabbath for Yahweh: thou
shalt neither sow thy field, nor prune thy vineyard

*That which groweth of its own accord of thy harvesitishalt not reap, neither gather the
grapes of thy vine undressed: for it is a year ofuagt the land.

°And the sabbath of the land shall be meat for youthfee, and for thy servant, and for thy
maid, and for thy hired servant, and for thy straniget $ojourneth with thee.

"And for thy cattle, and for the beast that are inlénd, shall all the increase thereof be
meat.

According to the above instructions, the Israelitesawto sow and reap for six yeatsen let the land lay fallow the
seventh year. In the verses that follow, we arergttie instructions pertaining to the reckoning of the delyiear:

8And thou shalt number seven sabbaths of years untostéaes) times seven years; and the
space of the seven sabbaths of years shall be urtdoity and nine years.

*Then shalt thou cause the trumpet of the jubilee to sonritie tenth day of the seventh
month, in the day of atonement shall ye make the trunpetdsthroughout all your land.
°And ye shall hallow the fiftieth year, and proclaifelity throughout all the land unto all
the inhabitants thereof: it shall be a jubilee unto;yand ye shall return every man unto his
possession, and ye shall return every man unto his family

YA jubilee shall that fiftieth year be unto you: ye $hait sow, neither reap that which
groweth of itself in it, nor gather the grapes in ithof vine undressed

2For it is the jubilee; it shall be holy unto you: yea# eat the increase thereof out of the
field.

| am aware of two interpretations of the above pasdagdrom my perspective, the wording is very cleghis is how |
understand the intent of the Author: A Sabbatical dgcéeven years long, six of which are spent sowing espimg, and the
final year the land is to lay fallow. We are tainbseven of these cycles (7 x 7), which comprisetaddb49 years. During
the seventh month of the29ear, the trumpet is sounded to announce the approacting&6—the year of Jubilee. Once
that 50" year has ended, the Sabbatical/Jubilee cycle is ré&wit is my understanding of how Yahweh intends thiedshto
be determined. Notice that the instructions are the same for the 5€Hin gs they are for the seventh year concerningigowi
and reaping. The bottom line is, if the ancients didstant sowing their fields until the $year, then the S0year could not
have been the first year of the next seven year ofjdewing and reaping. Thus, even though there is a of/t¥x7”
involved in the Jubilee cycle, it is actually a 50-yeyle, not a 49-year cycle.

The opposing view maintains that the Jubilee cycbmig 49 years in length, and thatar oneof the next Sabbatical
cycle coincides witlyear 500f the preceding cycte.Where do they glean this understanding? Certainly oot fhe text
itself, because the simple fact that & §8ar is mentioned proves that it is a 50-year cydeamt9-year cycle. In a nutshell,
we are told to follow a certain pattern every sevargeand that after following that pattern seven times or 49 years),
the following year is a special year. That followiregyis year #50. Once year #50 is over, we repeaythe and that is
what makes it a 50-year cycle, our opponents’ view ribstanding. Moreover, if we carefully reexamine thgriuctions
found in Leviticus 25, there is no mention tigatir oneof the following Jubilee cycle must coincide wytkar 500f the
previous cycle. This is a problematic fact for which proponents of this belief have offered no satisfa@nswers, at least
none that | have ever read. Nevertheless, as websanve from the calendar reproduced above, the propofiait o
calendar believes that year 50 and year one must deinci

Another difficulty arising from the belief that yea@ coincides with year one is the fact that this affebt disrupts the
“six years of sowing and reaping” required for each of &wveis sabbatical cycles. Here is an excerpt fromlibeeacalendar
that vividly illustrates the obstacle faced by proponehtke “year 50 = year one” method of reckoning thel@alhyear:

* Cf., Moore, W. Glenn, “Jubilee Cycles—49 or 50 Yearp®’,1-2, where he writes, “First, we need to consideritthine
context of this statement [Lev. 25:1-11] it speaks only ofat-g&d 49-year cycles—it does not speak of 50-year cycles.
Clearly, context already implies that the cycles are@ abntinuous nature and that they are based upon multiieznd 49.”
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How many years of sowing are permitted within this Jubilee 2yElew many are commanded (Lev. 25:3)?

As | mentioned previously, | have heard attemptsxptaining the above conundrum, but none of them aigfeszibry. A
common explanation is that the above scenario is an “eégngpust as the Day of Atonement presents an “exceptimthe
“work six days, rest on the seventh” command. The Datafiement is commanded to be observed on tfelag of the
seventh Scriptural month. Since thd Hay of the month may fall on any day of the week, duringgasicular week there
will be two days of rest, not one (unless the Day @iv&ment happens to fall on the day of the weekly Sablmihdaes in
2008). Thus, although Yahweh commands His people to wodagss then rest on the seventh day, the week during which
the Day of Atonement falls presents a necessary exodjptie “work six days, rest the seventh” commandwéier, since
Yahweh specifically commands that the Day of Atonenberabserved on the "t@ay of the seventh month, this makes it a
specified exceptionFor the Jubilee cycle, Yahweh makes ho command atipglthat one sabbatical cycle will only consist
of five years of sowing and reaping.

In fact, the year of Jubilee is, in and of itself,qa@ted as an exception. During the sabbatical cycles yéars of
reaping and sowing, followed by the seventh year of tegd if Yahweh said nothing further, those cycles waantinue on
and on, ad infinitum, without stopping. However, Yahwelkssay something further. He stipulates that after seyeles
are completed (i.e., 49 years), thd'§@ar is a Jubilee year ... another year of not sowingaping. Thus, if we are going to
focus onexceptionsthe year of Jubilee is the exception Yahweh givesaisfime years of sowing and reaping.”

If it is true, as we believe it is, that year 50 anary@ne of the next Jubilee cycle wlot coincide, there wilhlwaysbe six
years of sowing and reaping, as illustrated below:
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A common argument that | hear with regard to the abeskoning is the stark contrast between it and th&lyegcle. |
have heard such remarks as, “Your proposal cannot becttkecause ‘year 50’ disrupts the ‘cycle of sevens’'ly@inen
“year 50” and “year one” coincide is there a seamlesssition from one Jubilee cycle to the next (i.e.need to have “year
50" jutting out from the sabbatical cycle as it does withillastration). How do | answer such criticism?

First of all, in view of the fact that Scripture @f no indication that “year 50” and “year one” @bite with each other,
this only leaves room for the understanding that theyadeoincide, which in turn leaves room for the understanttingthe
Jubilee year fallsutsideof the sabbatical cycle. Secondly, for those wistsirthat there must be a seamless transition from
one Jubilee cycle to the next (without disrupting the Sl cycle in the process), | can only ask, “Whyr all we know,
each Jubilee cycle represents the generation of mankihidthe final Jubilee “year” being representative ofratgr and
eternity certainly falloutsideof what we understand as “time.” Since that §6ar is onlyrepresentativef eternity, this
means we can only observe that Jubilee year here ondeairtly what is known as “the time side of eternit% such, once
that year ends, we begin a new count to the next Jubilaemew countdown representative of the dawn of mannmgo
towards the goal of eternal life. With each new “cdommn,” the cycle resets itself, so there is certamdyneed for a seamless
transition requiring “year 50” and “year one” to coincidéweach other.



Although | believe | have sufficiently addressed thecggption to the rule” argument presented by those wdhta 49-
year Jubilee cycle, | would like to present an examplRrisfargument for review purposes:

In the case of the repeating pattern of “sow six years rest one year” the five years
following the Jubilee year would simply be the “exceptiorthe rule.” Actually, this was
the same argument given by Rabbi R. Jehddse know, for instance, that there is a rule
that says “work six days” then “rest” on the seventi-dand it is in regard to the weekly
cycle. However, this rule does not apply in situatiohsctv require the keeping of special
feast days, which also contain “high-day” Sabbathss@tspecial Sabbaths interrupt the
regular rule of “work six days. . . rest the seventh.” &omay argue that these
“exceptions” (like the feasts) are specifically idewetifiin Scripture, but the year of Jubilee
is (supposedly) not specifically identified as an “exceptiodowever, | have to disagree:
the year of Jubilee is specifically identified as axcption” by its very mention in the text
of Scripture, just as the other special Sabbaths anenemded to be kept on certain days of
the Jewish calendar. And the fact that the cycles ydars is listed as repeating (whereas
the 50th year is not listed as repeating) strongly iraghat the main focus is on the cycles
of seven (since a repeating cycle of 50 years is not ametiin the text.

| find the above explanation to be very confusing. Fingt author explains the Rabbi R. Jehudah agreed with his
argument that, following the year of Jubilee, therecaty five years of sowing and reaping, not six. He @e#la us where he
read Rabbi R. Jehudah’s argument (see his footnote)t.hebdoesn’t feel his reading audience needs to readtted words
penned by the rabbi! Presuming the rabbi did indeed makeasstatement, | am inclined to disagree with hitdext, notice
that the author has the impression that those of msppsion may argue that the year of Jubilee is not ige=haf an
“exception.” Since | have already previously written thatyear of Jubileis identified as an “exception,” and since | have
previously cited this as further evidence validating a &0-ggcle, I'm not sure | follow the above author’sliof reasoning
that | must somehow believe that inistan exception. In fact, when | examine the Jubilee cYdiled two exceptions. In
order to identify those exceptions, let’'s take a lookeat‘formula” prescribed by Torah for reckoning the Jubitgcle. In
mathematical terms, it goes like this:

6+1=7, 7x7=49; 49+1=50; repeat.

As | review the above “formula” prescribed by Torabeétwo exceptions. The first “exception” is year seven ef th
Sabbatical cycle. There are six years of reaping ewthg, but then along comes an “exception to the rule” e sttventh
year, which is a year of “land rest.” After thaveeth year, the cycle begins again. In fact, it goesutiir seven of those
cycles, and then along comes another “exception” ..5@gear. Once the §0year has come and gone, that 50-year cycle
begins again. There is no mention of an exception reguiri’d + 1” count to the Sabbatical year. Moreover,qalewtice

°A Treatise on the Sabbatical Cycle andJdbbileg p. 12, Benedict Zuckermann, Hermon Press, NY., 1866 (Repiinte
1974).

® Cf., Moore, W. Glenn, “Jubilee Cycles—49 or 50 Yearp?2.

" In fact, some authors have expressed their disagresvita Rabbi R. Jehuda in no uncertain terms. HemowBe, M.A., in
his bookOrdo Saeclorum: A Treatise on the Chronology of the Holy Scriptpublished by John W. Parker, London, 1844, p.
288, writes, “The numerical definition of the jubilee isiplait is the 5&' or 7 x 7 + ¥ year, just as the day of Pentecost is the
7 x 7 + £ day from the %' day of unleavened bread. The jubilean period, each andmaréog, contains just 50 years
reckoned from a fixed epoch, the™day of the # month. It is surprising that any careful reader shoule maisunderstood
these very plain expressions; yet such is the faetpgdears from the Talmugrichin, fol. 12, 2. 13, 1. 32, 2. 33, 1. (cited by
Ideler, 1. 503), that a certain rabbi Jehuda was thddirsaintain, contrary to the established opinion angbldia sense of

the words, that the jubilean period consists of 49 yéaegubilee-year being (as he said) itself th, 4@d identical with the

7" sabbatical year. His opinion, Ideler informs us, wassquently adopted by the Gaonim, certain learned Rabltins,

lived after the completion of the Talmud, and expoundeadtfié academies over which they presided. Maimonides, hawever
rejects this view as a novelty: ‘The"¥gear,” says he, ‘is the sh'mittah (or sabbaticalryethe 58 is the jubilee, the 5lis

the ' of the new sh’'mittah.”

Another author, Ray Summers, in his b@thronos Kairos Christos JIMercer University Press, 1998, p. 283, wrote,
“Zuckermann’s work (in chronological dating) has stood #s¢ of time, but advances in Qumran studies and aridyhed
research call for revisions of some of his conclusiddis table identifying sabbatical years runs from/538 B.C. to A.D.
2238/2239. He comes down on the side of the view (that ofi Rebbdah) that the jubilee period consisted of forty-ame
not fifty years. (We need to call attention to thet that not all Jewish groups in Jesus’ day, noofathe later rabbis,

followed Zuckermann'’s view of a forty-nine year cycle foth sabbatical arjdbilee observances; some preferred a cycle of
fifty years.)”



that the “6 + 1" rule sets the standard for the “49 +ul&. Just as “year 7" is not also “year 1,” in faene way, “year 50”
does not coincide with “year 1” of the next Jubilee eycl

The above-cited author goes on to compare the Jubitéewigh the count to Pentecost:

An even better example of an exception to the rule ixobat to Pentecost. The 50 day
count to Pentecost is a direct parallel to the 50 yaantdo Jubilee—and yet, when the day
of Pentecost comes it does not force us to alteretpdar weekly cycle as some suggest we
should do in regard to the Jubilee cycles. If such s fiou Pentecost, it would also be true
in regards to the year of Jubilee—the keeping of that @pgear does not alter the regular
Sabbatical cyclé.

In response to the above, | would first point out thatheye in Scripture are we ever told that we should coenber
count to Pentecost to the Jubilee cycle. Nor isstharapproved Scriptural example of anyone ever doin§lseertheless,
authors such as the one cited here have taken it uponelhrem® state that “the 50 day count to Pentecostlireet parallel
to the 50 year count to Jubilee.” This brings us tatithor’s contention that those of my persuasion arel faith the
“dilemma” that reckoning the Jubilee cycle the way veeild do it requires “altering the regular Sabbatical cYckes |
mentioned previously, for those who insist that thetst be a seamless transition from one Jubilee tydhe next (without
disrupting the Sabbatical cycle in the process), lordy ask, “Why?” For all we know, each Jubilee cy@presents the
generation of mankind, with the final Jubilee “year’ngerepresentative of eternity, and eternity certaigllg butsideof what
we understand as “time.” Since that"3@ar is onlyrepresentativef eternity, this means we can only observe thatekibi
year here on earth during what is known as “the tiihe af eternity.” As such, once that year ends, we bagiaw count to
the next Jubilee ... a new countdown representative afdtva of man moving towards the goal of eternal Iiith each
new “countdown,” the cycle resets itself, so thereeidainly no need for a seamless transition requinypegr50” and “year
one” to coincide with each other. Even with the cdorRentecost, once the day of Pentecost comes andlgoegcle is
over, and the next “count to Pentecost” won’t take platé the following year. If the above author warttseémain
consistent with his “Pentecost/Jubilee” analogy, heva#d to immediately begin another count to Pentesosbon as
Pentecost arrives ... with “day 50" also being represemtativday 1" of the count to the next day of Pentecost.

Over the years, | have found myself in the middle ofesortense discussions pertaining to the calendar. Irotiree of
some of those discussions, | have occasionally beeneacofielevating historical evidence above Yahweh's Waitge most
frequent accusers have been lunar sabbatarians wHspleased with the fact that the historical record just hepimeagree
with my interpretation of Scripture. The issue of deteimg the jubilee years, however, proves that when “pustesdo
shove,” | will put Yahweh'’s Word above the record aftory. It seems that everywhere | turn, chronolsgstd Bible
students alike are validating that, historically, the pdijear coincided with “year 1” of the following jubilegcle? At the
same time, | believe it should be noted that thedésegreement among scholars with regard to the histoeicaitd. For
example, according to medieval Jewish philosopher Maimoifide5 - 1204), “the jubilee period was of 50 years, ttie 51
year commencing a new period.” We should also bear in mind that the scholastic camitynis constrained to admit that

8 Cf., Moore, W. Glenn, “Jubilee Cycles—49 or 50 Yearp?2.

° Cf., Keil & Delitzsch,Commentary on the Old Testamevibl. 1, “The Pentateuch,” by C. F. Keil, Hendricks@ublishers,
Peabody, MA, 2001 (originally published T. & T. Clark, Edirdy 1866 — 91) Keil writes, “This grand year of grace was to
return after seven times seven years, i.e., as iggslprstated in v. 10, every fiftieth year was todectified as a year of
jubilee. By this regulation of the time, the viewdhelyR. Jehudaand the chronologists and antiquarians who have followe
him, that every seventh sabbatical year, i.e., tffeyd@ir, was to be kept as the year of jubilee, is préwée at variance with
the text, and the fiftieth year is shown to be ther y rest, in which the sabbatical idea attaineduitedt realization, and
reached its earthly temporal close.” Note: It isungerstanding that these chronologists did not actuajfrdethe 48 year
as being the year of jubilee. Rather, since thég\ums that year 50 and year one of the next cycle atinthe “48 year” is
actually the 48 year after the previous “year 50/1.” It is thus thase of this persuasion reckon jubilee cycles in term§of
year cycles instead of 50-year cycles. As affirme#&d&y, this view represents the “majority view.” Hewer, in terms of
faithful adherence to the text, June and | agree Kigilis position that it “is proved to be at varianceiwihe text.”

¢t Dr. william Smith's Dictionary of the Bible: Comprising Itetiyuities, Biography, Geography, and Natural History
Vol. 1, by William Smith, William George Smith, Horatgalch Hackett, Ezra Abbot, Published by Houghton, Miffand
Co., Boston, MA, 1888, page 438. This page may be reatkdn} accessing the following URL:
http://books.google.com/books?id=4tkMAAAAIAAI&Pg=PA438&Ipg=PA438&dq

Note: According to this same reference, Maimonides raksntioned that “The Jews had a tradition that #ftedestruction of
the first Temple only sabbatical years, and no jebylears, were observed.”




“There is no positive record of any jubilee year hawegn kept at any timé” Nevertheless, the historical record does reveal
that at least one sect of Jews regarded “year 50"iasidimg with “year one” of the following Jubilee cycl&his
understanding is made manifesfline Book of Jubileesn ancient document found among the Dead Sea Sco/diide The
Book of Jubileegroves that certain Jews regarded tH&&gar to coincide with the first year of the next eyat the same

time, it should be noted that both Judaism and Christiamsta whole, rejected this work by tHecgntury CE. According to
the online referenc@ikipedia “In the 4th century, after Bishops had been appointatidbjroman Emperor Constantine, they
similarly rejected many of the same books that had legeoted by the Jews, includidgbilees It is only through the canons
of the Oriental Orthodox Churches, that were outsidguitigdiction of Rome, and the Dead Sea Scrolls, tttebook has
managed to survive at al”” We read the following iviercer Dictionary of the Bibte “Given the probable date dfibilees it

is best to see it as a proto-Essene writing whiah produced before the split which led to the formatidhe Qumran
community.™?

The following information is taken froffihe Jewish Encyclopedia

Fifty-and Forty-nine-Year Cycles.

There is a difference of opinion in the Talmud as tethr the jubilee year was included
in or excluded from the forty-nine years of the severlesy The majority of rabbis hold
that the jubilee year was an intercalation, and foltbtime seventh Sabbatical year, making
two fallow years in succession. After both had pag$ednext cycle beganThey adduce
this theory from the plain words of the Law to "halltve fiftieth year,” and also from the
assurance of God's promise of a yield in the sixth ygéicient for maintenance during the
following three years, "until the ninth year, until Harits come in" (Lev. xxv. 22), which,
they say, refers to the jubilee year. Judah ha-Kasigver, contends that the jubilee year
was identical with the seventh Sabbatical year (R94&].Gt. 36a; comp. Raslad loc).
The opinion of the Geonim and of later authorities gaheprevails, that the jubilee, when
in force during the period of the First Temple, was intated, but that in the time of the
Second Temple, when the jubilee was observed only "ndmlhél coincided with the
seventh Sabbatical yeatln post-exilictimes the jubilee was entirely ignored, though the
strict observance of the shetah was steadily insisted upon. This, however, is only
according to a rabbinical enactment (Tos. to Gba,s.v."Bizeman"), as by the Mosaic
law, according to R. Judah, shegain is dependent on the jubilee and ceases to exist when
there is no jubilee (Gil.c. and Rashad loc).*

As our study continues, we will focus on some objesti@ised by those of the persuasion that the Jubileeisyatdy 49
years long. One common argument is that the prophdogrmikl chapter nine validates 49-year Jubilee cyadlés.will
address this argument with our next update. In the meamilease bear in mind that we need to be careful metih too
much into any texts ... including the prophecy of Daniel 9:24-PYe word “Jubilee” does not appear in this prophecyit yet
is argued that the prophecy “proves” a 49-year Jubilee.cyle urge great caution when it comes to interpr&ergture
and infusing our interpretations into any text.

" Ibid. Also, fromThe Anchor Bible DictionanMol. 3, David Noel Freedman, Editor-in-Chief, Doubledsgw York, NY,
1992, pp. 1027-28, we read, “But did it ever happen? Were thegubgulations real and practicable legislationyere they
academic and utopian? While there is evidence thatikinsdemption was practiced (Jeremiah 32, Ruth 4), thaimjdy

no evidence of a national jubilee in the extant histdrilocuments of Israel (though some would discern an illusiarjubilee
year in Isa 37:30, where a double year of fallow seerbe envisaged; but it may refer merely to the disastedfect of
invasion). This silence does not, of course, progeitiever did happen. Nor can we say that it wasanmally impossible
and so could not have happened, because there is evidanaatlier ANE (Ancient Near Eastern) civilizationspefriodic
nationwide remissions of debt in connection with the sstoa of a new king. However this ANE evidence comas f
centuries earlier than the origins of OT Israel (Gordig53; Finkelstein 1961; Lewy 1958).”

' From Wikipedia, the Free Encyclopedia, article entitleilees.” The article may be read in its entitggyaccessing the
following URL: http://en.wikipedia.org/wiki/Jubilees

13 FromMercer Dictionary of the Biblewatson E. Mills, General Editor, Mercer Univerdisess, Macon, GA, 1997, p. 474.
14 Taken from thdewish Encyclopediarticle “Sabbatical Year and Jubilee.” This artitiay be read in its entirety by
accessing the following URL:

http://www.jewishencyclopedia.com/view.jsp?artid=18&Iet®
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shai they came to signify the two grand nlivhim;mtd the year. The Day of Atcnemend,
of the mﬂmﬁﬂ_ "’Sﬂ"‘:;!":imi"-“‘:??ﬂ Y, was the 10th day of the Tih
' It was a smibbath, that is a holy day, nnd

- B . | momth.
bouse, H_I_.ﬂ.j'ﬂ‘;, and “the summer house, ! also a fast, the only one in the Hebrew year befors
THET 2 (Am. i 18)

The latter evidence ' the Babylonish Captivity. Upon this day the highe-
Is the stronzer, since the winber is the time in | Wﬁl made an uﬁﬁngufﬁmnumt fur the nation.
Palestine when & palace or house of different eon- | Ibis annual sobewn rite seems more Appropriate to
struction would be meeded to the light summer | the commencement than to the middle of the year,
pavilion, and in the only passage besides that re- -Jm_ll the time of its celebration thus affords e
ferred to in which the winter-house is mentioned, | €¥Videnice in favor of the theory of a doulle begin-

we read that Jehoishim *sat in the winter-house  ning, — The Feust of Tabernacles, JIZZFT 217,

in the minth month: ' that ia, almost at mid-winter: |
wand [there was & fire] on the hearth Luming |
before him " (fer. xxxvi. 22).  [§ is probable, how- )

wua kept in the Tth month, from the 15th to the
il daya inclusive.  Its chief days were the first

Iand last, which were sahlatha.  [ts name was token
ever, that '|-"|:‘|"'. when used without meference tﬂiﬁ'm:u. the people dwelling in tabernacles, to eom-
the year, as in Job xxix. 4, has its original significs- | memorate the Exodus. [t was otherwise ealled
tion. The phrase TI1) 77, “cold and heat,” in | NPSTY 27, o the Feast of Gathering,” because it
Gen. wiii. 22, is still more general, and cannot be | was also instituted a3 a tine of thanksdiving for
beld to indicate more than the great alternations | the esud of the gathering of fruit and of the vintase,
of temperature, which, like those of day and night, | The suall uumler and smplicity of thee privitive
were promised not to cease. (Comp. Ideler, Hand- | Hebrew festivals aml holy days {s especially worthy
buch, i. p. 494). There are two agricultural seasons | of nete. 1t in also olwervable that they are not of
of & more special character than the preceding in | an astronomieal character; and that when they are

their ordinary use. These are ¥ 77, ﬂ-ua.i-timt,"!
and T, wharvest.”  Ideler (loe. cit.) makes
these a';uzir to the foregning seasons when similarly
used together: but he has net proved this, and the
passage he quobtes (Gen. L e cannot be beld to
afford any evidence of the kind, until some other
two terms in it are proved to be strictly eorres-
pondent.  [SEABUNA ]

Festivals nnd holy oy, — Besides the sabbaths
and new mooma, there were four grent festivals and
s st in the ancient Hebrew year, the Fenst of the
Pamover, that of Weeks, that of Trumpets, the [y
of Atorement, and the Fenst of Tabernacles.  The

Feast of the Pasover, 7727, was properly only
the time of the sacrifice and eating of the pasclal
lamib, that ls, the evening, T 2V 1°2,  he-
tween the two evenings ™ (Lev, xxili. §) —a phrase

previoualy eonsidered — of the 14th day of the first
month, and the night following, —the Feast of |
Unleavened Bread P20 207, commencing onj
the morning of the 15th day of the month, and
Iasting seven dava until the 2ist inclusive. The
15th and 2lst days of the month were sablatha,
that ia, holy dave. [Passoven.] The Veast of
Weeks, ."‘I"?J‘:' 27y or Pentecost, wns kept ad
the clome of seven weeks, counted from the day in-
ghusive following the 16th of the Ist miomth, Hence
s name menns the fenst of seven weeks, as indeed
it i called in Tob. (&yla drrd d830udBay, Ji. 1)
Aa the ears of barley aa first-fruits of the harvest
were offered on the 10th day of the 1st month, so
m this day thanksgiving was paid for the blossing
of the lLurvest, and first-fruits of wheat offered as

well as of fruits: hence the names “VTFET 20,
Feast of Harvest, and TYM2Z27Y &%, Day of
First-fruits, — The Feast of Trumpets, =T
"I';J‘!'!I_'-'I (lit. of the sound of the trumpet), also
mlied TTTI7F 13790 1A, wa great mab-
waith of celebration by the sound of the trumpet,”
wua the 1st day of the Tth month, the eivil com-

ermnectod with natore, it is as directing the grati-
tude of the people to Ilim whe, in giving good
things, leaves not Himsell without witness [m
later times many holy days were added.  OF thess
the maost worthy of rennrk are the Feast of Porim,
or 4 Lots,” comnmemoriting the deliverance of the
Jews from Haman's plot, the Feast of the Dedies-
tion, reconding the cleansing and re-dedication of
the Temple by Judas Macenbaens, aml fasta on the
anniversaries of preat pational misfortanes con-
nected with the Dabylonish Captivity,  These last
were doubitles instituted during that period {comp.
Zech, wil, 15} [Frsmivans, &)

Sabbatical and Jubilee Yenra. — The sabbatical
year, TT22ETT 2T, o the fallow year * o pos-

sibly # year of remision,” or TT232T alone, also
calbed & “mablath,” and & *greal slbath,” was
an institution of strictly the same charncter as the
sibbiath, —a year of rest, like the day of rest. [Ti
has not been sufficiently noticed that as the day
has o side of physical necessity with reference to
iaty, 80 the year has a side of physical necessity
with reference to the earth. Every seventh year
appears to be & very suitable time for the recur-
rence of & fllow vear, on acricultural crommda
DBesiches the mst from the labors of the field and
vineyard, there was in this yer to be remission,
temporary or alwolute, of delits and oblipations
amongg the people.  The sabhatical vear must have
eommengid at the eivil beginning of the year, with
the Tth month, as we have already shown. Although
doubtless helll to commence with the st of the
mumth, its beginning appears to have been kept at
the Feast of Tabernacles {Deunt. zxxi. 109, while
that of the juhilee year was kept on the Day of
Atonement.  Thia institution seema to have heen
greatly neglected,  This was prophesed by Moses,
who speaks of the desclation of the land as an
efoying the sabbaths which had not been kept
{Lev. axvi. 84, 35, 43). The seventy years' cap-
tivits is also spoken of In 2 Chr. (xxzvi. 21) a8 an
enjoying sahbath; Lot this may be on aceount of
the number being sabibatical, na ten ‘imes seven
which indeed seems to be indicated in the passage
Alter the lapse of seven mabbatical periods, or forty
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me years, & year of julilee was to be kept, imme-
distely fullowing the last sablatical year. This waa

pallexl b_ﬂ".:' 4-1;?':;, # the year of the trumpet,"

w 1’;"" alone, the latter word meaning either the
sotnd of the trumpet or the instrument itself, be-
eause the commeneement of the vear was announoed
on the Day of Atonement by sound of trompet. Tt
was gimilar to the sablatical year in its charncter,
although doubtless yet more important. In the
jubiilee year debts were to be remitted, and lands
were to be restored to their frmer owners, It is
vhvious from the words of the law (Lev. xxv. 8-11)
that this year Rllowed every seventh mbbatical
year, so that the opinien that it was alwaye jdenti-
eal with a sabihatical vear 4 untenable. There iz a
further question as to the length of each jubilee
period, if we may wee the torm, some bokding that
it had a duration of &0, but others of 44 years.
The latter cpinion does not depend upon the sop-
ition that the seventh sablaticsl vear was the
Jubiles, ginee the jubiles night be the first year of
the next seven years after.  That such wos the case
is rendered most prolalle by the analogy of the
weekly sabhath, and the custom of the Jews in the
first and mecond centuries n. . althoush it mnst
be noded that, sccording to Maimonides, the juliles
pericd was of 60 years, the st vear commencing
& new period, and Uhat the same writer mentions
that the Jews had a tradition that after the destrue-
tion of the first Temple onlv sabbatical vears, amd
no jubiles years, were oleerved, (lddder, ffanieech,
i j i ME.I .'HH.} 'I'I‘JE ll'.ili!'rr!ah}‘ of .-FlMIllnLﬁ idowes
not seem (o us ab all conclusive, although [deler
(L e) holds it to be so; for the expression vaira
werrficorra wiv doror Ity rd wdera (Anf il 12,
§ ) cannot be beld to prove alsolutely that the
jubilee year was mot the first vear of a sablatical
icdl instead of standing between two such perinds.

t is important to ascertain when the first sablati-
eal year ought to have been kept ; whether the sal-
batical and jubilee periods seem to have been con-
timreous; whiat positive record there i of any sah-
batical or jubiles years having been kept; and what
mdications there are of a reckoning by anch years
of either kind. 1. It ean scareely be contested that
the first snhlatical vear to e kept after the Tsmelites
had entersd Canaan would be alout the fourtesnth.
(Jennings, Jewish Anfipnitien, bk, iii. eap. 9: and
infr. Hustrieal Chrowdiny.y 1t is prossible that it
might have been somewhat earlier or luter; bt the
narrative will not admit of nuch latitude, 20 It is
chear that any sabbatienl and jubiles years kept
from the time of Joshun until the destruction of
the first Templs, would have leen reckoned from
the first one, but it may be questioned if any kept
after the return would be evunted in the same
manner: fron the nature of the institutions, it is
ather to be supposed that the reckoning, in the
pevond case, would be from the first enltivation of
the eountry after its regeenpmtion,  The recorded
sahbatical years do not enable us to test this sup-
position, because we do not know exactly the year
[ return, or that of the first cultivation of the
vauntry.  The recorded dates of salibatical vears
would make that next after the return to eommence
in » o 528, and be current in m . 527, which
mould make the fisst year of the period B, €, 534=3,
vhich would not improbally be the first year of
wiltivation: but in the case of so short & period
his eannat be regardied as evidence of much weight.
. There ‘s no positive recon] of any jubilee year
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having Leen kept at any time. The dutes of thie
subhbntical years have, however, been Those

were current B. C. 163, 130, and 137, and therefore
commenced in esch ense about three months earlis
than the beginning of these Julian years. {Joseph
Ant, xil. @, § 5; xiii. 8, § 1; =iv. 15,{\!{1 v 1,
§2; B L 2,5 4; and 1 Mace. vi. 48, 53.) 4
There are some ical indications in the
0. T. that may not unreasonably be supposed to
be comnected with the sabbatical system. The
propliet Ezekiel dutea bis first prophecy of those in
the book *in the thirtieth ' ke, 4 which
[was] the Bfth yenr of king Jeboiachin's eaptivity ™
(i 2); thus apparently dating in the former cass
from & Mt?l' tnli:n era than that of Jeloiachin's
eaptivity, whic emplova in later p with-
out, however, in pemeral again dm—ihih:? This
date of the 30th year bas been variously expluined :
sotme, with Ussher, suppose that the era is the 18tk
year of Josiah, when the ok of the Law was
fourd, and & preat passover celebrated. (See Hiver-
nick, Commentar iber Ezech. pp. 12, 13). This year
of Josiah would certaindy be the first of the reckon-
ing, and might be ueed a8 8 kind of reformation-
era, not unlike the e of Simon the Maceabes.
[ Fwrima] (iers suppose that the thirtieth year of
the prophet’s life s meant; but this seems very
unlikely.  Others aguin, including Sealiger (De
Fwendatione Temporum, pp. 79, 218, ed. 1583)
and Rosenmiller (Scfol, ad d4), hold that the
date in from the commencement of the reign of
Nabepolassar,  There is no record of an ers of
Natopolassar; that kisg had been dead some years
arn] we bave no instanee in the (. T. of the use of
a foreign era. The evidence therefore s in favor
of Josinh's 18th year, There seems to be another
referenee to this date in the same book, whers the
time of the iniquity of Judah is said to be 410 years,
for the final eaptivity of Judah (Jer. lii. 30) woa
in the 4ith year of this reckoning. In the same
place the time of the ipiquity of Isracl is said to be
#H yeurs, which sum, added to the date of the
captivity of this part of the vation in the A. V.
., 721, poes lack b0 m o 1111 (Fe. iv. 5, 8).
This result beads to the indication of possible jubiles
dates, fur the interval between w. €. 1111 and 8 ©.
6242 is 488-9 years, within two years of ten
Juhilee perioda; and it must be remembered that
the seventy wecks of the prophet Daniel seem to
indicate the use of such a great cyele. In the
Latter case, however, ns in that of the seventy years®
eaptivity, it is probable that the year of 300 days
s used, so that the sgreement is not absolute.
{ Yenr.) It remaing to be asked whether the se-
eotnts of Josish’s reformation present any indica-
tiona of celebrations connected with the sabhatical
pystem.  The finding of the book of the Law might
mem fo point to ita being specially required for
some pullic service.  Such a service was the gront
rearding of the Law to the whole congregation st
the Fenst of Tabernacles in every sabbaticnl yem
{Lreut. xaxi. 10=-13). ‘The finding of the book woa
certainly fullowed by a public reading, apparentls
in the first mouth, by the king to the whole people
of Judah and Jerusalem, and afterwards & solemn
possover wis kept.  Of the Intter celelration is it
said in Kings, © Surely thers wns not holden such
a passover from the days of the Judges that judged
laracl, nor in all the days of the kings of Tsruel, nos
of the kings of Judah ™ (2 K. xxiii, 22); and, ir
Chronicles,  There was no passover like to the
kept in lsrael from the days of Samuel the prophet
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